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Abstract. This study explores the inculcation of values and food security within the Turun Sawah tradition in Denai Lama Village,
Pantai Labu District. Data were collected through interviews, observations, and documentation. The findings indicate that the Turun
Sawah tradition plays a crucial role in preserving local culture, maintaining food security, and enhancing the community’s economy
through its agrotourism potential. As part of the agrarian heritage, this tradition not only reflects gratitude to God but also fosters values
of solidarity, mutual cooperation (gotong royong), and cultural identity among younger generations. Despite significant challenges in
engaging the younger generation—particularly in the face of globalization and shifting societal values—various creative approaches
can be employed to ensure the sustainability of this tradition. Integrating traditional practices with modern technology, such as cultural
festivals and agrotourism development, can enhance the interest of younger generations and the broader community. Furthermore, the
Turun Sawah tradition significantly contributes to food security through crop diversification, supporting sustainable agriculture at the

local level.
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I. INTRODUCTION

The tradition of descending rice fields is one of the
agrarian cultures that still survive in Denai Lama Village,
PantailLabu District. This tradition is not only animportant part
of maintaining food security, butalsoa medium to instill social
and cultural values to the community, especially the younger
generation [1]. In the midst of modernization that often erodes
local culture, this tradition is a symbol of the sustainability of
ancestral values that connect communities across generations
[2]. Denai Lama Village, asone of the areaswhere the majority
of the population works as farmers, has a close dependence on
the agricultural sector. The vast rice fields in this village not
only function as a source of livelihood, but also as a space for
social interaction that strengthens relationships between
residents [3]. The tradition of descending the rice fields is a
concrete manifestation of the value of mutual cooperation,
which is atthe core of the culture of the village community. In
this tradition, all members of the community, from children to
the elderly, are actively involved in various activities, such as
planting rice, cleaning the fields, and harvesting together. This
process not only produces food, but also strengthens social ties
between residents [4]. In the context of food security, the
tradition of going down to the fields plays a vital role. By
involving the entire community, the food production process
becomes more effective and efficient. In addition, the
involvement of various generations in this tradition also ensures
the transfer of knowledge about farming techniques from the
older generation to the younger generation [5]. This knowledge
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includes howto select superior seeds, good planting techniques,
and crop management. This kind of knowledge transfer is very
important to ensure the sustainability of the agricultural sector
in the future.

However, in the midst of the increasingly strong
currents of modernization, the tradition of descending rice
fields faces various challenges. Modernization often brings
changes to people’'s mindsets and lifestyles [6]. The younger
generation, for example, tends to be more interested in jobs in
the non-agrarian sector which are considered more
economically promising. In addition, the development of more
advanced agricultural technology also reduces the need for
human labor, thusthreateningthe sustainability of the tradition
of descending rice fields as a collective activity [7].
Nevertheless, the people of Denai Lama Village continue to
strive to maintain thistradition through various means, such as
packaging it in the form of cultural events and involving
educational institutions to introduce the tradition of down
sawah to children from an early age. The tradition of
descending rice fields also hasarich cultural dimension. Apan
from being an agrarian activity, this tradition is often
accompanied by variousrituals and traditional ceremonies that
reflect the local wisdom of the community [8]. One exampleis
the tepung tawar ritual, which is performed before the rice
planting process begins. This ritual aims to ask the Creatorfor
blessings and a bountifulharvest. Inaddition, the tradition also
serves as a platform to introduce local culture, such as
traditional music and dance, to the younger generation. Thus,
this tradition notonly functionsasa meansof food production,
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but also as a forum for cultural preservation [9]. However,
preserving the tradition of turun sawah requires support from
various parties, including the government, educational
institutions, and the community itself. The government, for
example, can provide assistance in the form of training and the
provision of agricultural facilities that support the sustainability
of this tradition [10].

Meanwhile, educational institutions can play a role in
introducing the cultural values contained in the tradition of
turun sawah to the younger generation through a local culture-
based curriculum. On the otherhand, the community also needs
to continue to maintain the spirit of mutual cooperation and a
sense of togetherness that is at the core of this tradition [11].
Overall, the tradition of descending the rice fields in Denai
Lama Village symbolizes the harmony between people, nature
and culture. This tradition not only provides economic and
social benefits, but is also a reflection of valuable local wisdom.
By maintainingthis tradition, the people of DenaiLama Village
are not only maintaining the sustainability of the agricultural
sector, butalso preserving the cultural valuesthat have become
their identity. Therefore, a jointeffort from all partiesis needed
to ensure that the tradition of descending rice fields survives
amidst the challenges of modernization.

Il. RESEARCH METHODS

This research uses a descriptive qualitative approach to
describe in depth and holistically the tradition of descending
rice fields in Denai Lama Village, Pantai Labu Sub-district.
This approach was chosen because it is able to reveal the
cultural meanings, social values,and processes contained in the
tradition. Data collection techniques were conducted through
three main methods, namely in-depth interviews, participatory
observation,and documentation [12]. In-depth interviews were
conducted with various parties who have direct or indirect
involvement in the implementation of the tradition of turun
sawah. Respondentsincluded community leaders, farmerswho
actively participate, and the younger generation who are
involved in the process of preserving this tradition. The
interviews were designed to explore their views, experiences
and interpretations of the tradition. The questions in the
interviews were semi-structured, providing flexibility for the
researcher to adjust the questions based on the interview
situation and the respondents’ answers [13].

Participatory observation was conducted to directly
understand the process of the tradition of descendingrice fields.
Researchers were present in the activities of the turun sawah,
observing interactions between residents, and documenting
each stage of the activity. Through this method, researchers can
capture detailsthatare notalways revealed through interviews,
such as emotional expressions, patterns of social interaction,
and culturalnuances contained in the activity. Observation also
provides a comprehensive picture of the physical and social
environment in which the tradition is set.

In addition, documentation was used as a supporting
data source. Researchers collected photos, videos, and archives
related to the tradition of descending rice fields, such as village
historical records, government documents, and cultural
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promotion materials. This documentation helpsenrich the data
obtained from interviews and observations, as well as serving
asinformation validation material [14]. The data obtained from
these three methods were analyzed qualitatively using a
triangulation approach. Triangulation was conducted to ensure
the validity and credibility of the data by comparing
information obtained from various sources and methods. Data
that had compatibility across methods were considered valid,
while conflicting data were further examined to find possible
explanations. Data analysis was conducted iteratively,
involving a process of grouping information into key themes,
such as social values, the role of the younger generation, and
the challenges of preserving traditions. With this approach, the
research is expected to be able to describe the tradition of
descending rice fields in Denai Lama Village in a complete, in-
depth and contextual manner. The descriptive qualitative
approach allows researchers to capture the social and cultural
dynamics at the core of this tradition, as well as providing
insights thatare relevantto efforts to preserve agrarian culture
in the midst of modernization.

Il. RESULTS AND DISCUSSION

The tradition of turun sawah is one of the local cultural
heritages that is full of noble values. Based on the interviews
conducted, this tradition has many moral messages and
important lessons that are relevant to be taught to the younger
generation. The following is a more in-depth discussion of the
research results that identify cultural values, therole of parents
and communities, the changing attitudes of the younger
generation, and the challenges faced in engaging them.

1. Values Instilled through the Turun Sawah Tradition

The tradition of turun sawah is not only an agrarian
activity, but also a form of cultural expression that teaches
gratitude, togetherness and preservation of traditions.
Interviews with respondentsshowthat thistradition is designed
to strengthen the relationship between humans, nature and the
Creator. As one interviewee explained:

"The younger generation understands the local culture...
they can understand how gratitude is applied, not just from
words."

The value of gratitude is the main core in this tradition.
Through the kenduri turun sawah, people are invited to be
grateful for the crops given by God. The kenduri is not just a
ceremonial ritual, but also hasa deep spiritual meaning. In this
procession, residents hold a prayer together, as a form of
recognition of the Creator's involvement in their daily lives. In
addition, the tradition of descending the rice fields also teaches
the importance of togetherness and mutual cooperation. All
members of the community, regardless of age, participate in
activities such as kenduri or field preparation. This process
reflects the spirit of collectivity and solidarity that characterizes
agrarian society. As stated by one of the interviewees:

"Thistradition teachesusto live together, to help each other.
That's sometimes lost in modern life."

Harmonization between humans and nature is another
aspect taught through this tradition. By paying attention to
naturalcycles and respecting the land asa source of livelihood,
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the Turun sawah tradition conveysan important message about
environmental conservation to the younger generation. In a
modern context that is often characterized by environmental
destruction, this value becomes even more relevant.

2. The Role of Parents and Community in Teaching Tradition

Parents and communities have a central role in
preserving the tradition of turun sawah and teaching it to the
younger generation. Interviews show that the example of
parentsis a key factorin ensuring that this tradition remains
alive amidst changing times. One interviewee explained:

"The elder is an example, a role model for the younger
generation, so that harmonization is maintained."”

Through direct involvement in traditions, parents
demonstrate the importance of cooperation, responsibility and
respect for cultural values. Children who see their parents
active in activities such as kenduri or rice harvesting indirectly
absorb these values.

The community also actsasthe guardianof the tradition.
In every implementation of the turun sawah tradition, the local
community becomes a forum that connects the younger
generation with their cultural roots. This activity is not only a
moment to learn, but also a meansto strengthen a sense of
belonging to the localculture. The community providesa space
where cultural values can be taught and practiced together.

3. Attitude Change of the Young Generation

Although the impact of the turun sawah tradition on the
attitudes of the younger generation is not yet fully significant,
interviews show that efforts to engage them are beginning to
show results. Interviewees mentioned that the tradition has
succeeded in opening up young people’s minds to the
importance of local culture and the role of agriculture in their
lives. One interviewee stated:

"The attitude is not so significant, because we are just
starting to raise it again. But at least they understand the
procession of kenduri turun sawah."

This awareness is an important first step to building
connections between the younger generation and local
traditions. Inan increasingly modern and globalized world, the
younger generation often loses touch with their culture. By
introducing the tradition of turun sawah, they are invited to
understand local values that have been overlooked.

In addition, this tradition also helps the younger generation
understand the importance of agriculture as a source of
livelihood. Many young people are beginning to realize that
agriculture is not just a job, but also an integral part of their
culture. This awareness will hopefully encourage them to
appreciate and preserve agricultural traditions in the future.

4. Challenges in Engaging the Younger Generation

While the tradition of turun sawah has many positive values,
involving the younger generation in this tradition is not without
its challenges. One of the main obstacles is their lack of
understandingof local culture. Many young people are growing
up in an increasingly globally connected environment,so they
are more familiar with foreign cultures than their own. One of
the interviewees revealed:

"Many young people nowadays have little or no
understanding of their own culture, thus losing their identity."

OPEN#  ACCESS

Lack of education about localtraditionsisalso a majorcause.
In interviews, several interviewees emphasized the importance
of integrating cultural values into formal education.
Unfortunately, school curricula often do not provide enough
space to learn about local culture, so traditions such as turun
sawah lose their relevance in the eyes of the younger generation.

Another challenge is the dominance of technology in young
people's lives. With the advancement of technology, many
young people are more interested in the digital world than
cultural activities. The tradition of turun sawah, which involves
physicallabor and direct interaction, is often considered boring
or uninteresting by them. To overcome this challenge, there
needs to be innovation in the way these traditions are
introduced, for example through the use of social media or
technology integration.

5. Teaching the Value of Cooperation and Gotong-Royong

The tradition of descending the rice fields reflects the value
of mutual cooperation, which is the foundation of agrarian
society. Inevery stage, from the preparation of the rice fields to
the kenduri and harvest, the community works collectively. All
elements of the community, including parents, youth,and even
children, are involved. A resource person explains:

"We involve all aspects, both the old and the young... so that
harmonization is maintained.”

This cooperation not only speeds up the work process, but
also strengthens relationships between community members.
Gotong-royong in the tradition of turun sawah reflects a spirit
of solidarity that is very important to instill in the younger
generation. Through direct involvement, children and youth
learn about the importance of helping each other, respecting
each other's roles, and working towards a common goal.

This tradition also teachesthat cooperation is notonly a tool
to get the job done, butalso an expression of human values. The
younger generation involved in this tradition can see first-hand
how togetherness can overcome common challenges, such as
preparing rice fields before the planting season or celebratinga
successful harvest through a kenduri. Thus, the tradition of
descending the rice fields becomes an effective medium of
social value education.

6. Link to Food Security

In addition to its cultural value, the tradition of turun sawah
has a direct contribution to food security. Communities that
carry out this tradition tend to develop sustainable agricultural
systems that support food diversification. The resource person
explained thatin addition to growing rice, the community also
utilizes the time and land to grow secondary crops, such as
beans, corn, and vegetables.

"In between the spawning of the soil, people plant beans,
corn, chili, and even vegetables."

This crop diversification not only serves to support the
family's food needs, but also serves as a strategy to deal with
the uncertainty of weather and crop yields. When the rice
harvest fails, secondary crops can become food reserves that
reduce the risk of hunger. Thus, the tradition of down sawah
notonly maintains cultural preservation, but also supports food
stability at the local level.

Through this diversification, the younger generation is also
taught the importance of managing natural resources wisely.
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They learn that food security doesnot only depend on one type

of crop, buton the ability to utilize land optimally and diversely.

This tradition is a relevant learning tool in the modern era,
where the challenges of climate change and urbanization are
increasingly threatening food availability.

Furthermore, the tradition of going down to the rice fields is
also a moment to introduce sustainable farming methods. In
interviews, several interviewees mentioned thatthe community
has begun to adopt practices such as the use of organic
fertilizers and crop rotation to maintain soil fertility. This shows
thatthe tradition of turun sawah is not only a legacy of the past,
but can also adaptto technologicaldevelopmentsandthe needs
of the times.

7. Special Activities to Educate the Young Generation

One important aspect of preserving the tradition of turun
sawah is how the younger generation is encouraged to
understand and appreciate local cultural values. While there is
no specific agricultural program focused on youth, some
villages have established culturalstudios asinformaleducation
centers. These studios not only teach traditional arts, such as
Javanese dance and gamelan, but also serve as a place to

introduce the younger generation to the tradition of turun sawah.

The resource person mentioned that cultural centersare often
the first place for children to get to know their cultural roots. In
this activity, the younger generation is taught about the
importance of the tradition of descending rice fields through
stories, games and hands-on practice. One of the speakerssaid:

"We introduce thistradition to children through the cultural
center. They are taught its history, its meaning, and even
participate in some of the rituals.”

Activities at these cultural centers include a variety of
creative approaches to attract the younger generation. For
example, some centres organize rice planting competitions or
competitions to make traditional agricultural tools, such as
caping and lesung. These activities not only provide practical
experience, but also foster a sense of pride in local cultural
heritage.

However, challenges remain. Younger generations who
are more familiarwith modern technology and urban lifestyles
often feel that the tradition of turun sawah is irrelevant to their
lives. Therefore, there is a need for innovation in the way this
tradition is taught. One proposed strategy is the use of digital
media to document and promote the tradition of turun sawah.
For example, creating a short video on the procession of turun
sawah or organizing a photo competition themed on agrarian
traditions.

In addition, cultural centers can also serve as a bridge
between local traditionsand formaleducation. By collaborating
with schools, cultural centers can integrate the values of
traditional rice fields into the curriculum, for example through
history or art lessons. This can give children a more holistic
understanding of the importance of preservingtraditionsaspar
of their identity.

The tradition of turun sawah has an important role in
preserving local culture, especially in the midst of the swift
flow of modernization that is increasingly eroding traditional
values. As part of agrarian culture, this tradition not only
reflects gratitude to God for the harvest obtained, but also
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instills the value of togetherness and strengthens cultural
identity to the younger generation (Yuliana & Jumiati, 2020).
In this context, the Turun sawah tradition can be seen as a
cultural preservation tool thatis also a medium of learning for
those involved, especially in understanding the importance of
preserving cultural heritage. The values contained in this
tradition are relevantto the concept of "cultural sustainability"”
which emphasizes the importance of active community
participation in maintaining and preserving their cultural
heritage [10]. With this tradition, the local community notonly
remembers and commemoratesthe past, but also revives these
values in a way that is relevant to life today. This makes
tradition a means of connecting previous generations with
future generations, providing an opportunity to introduce and
strengthen cultural identity amidst the challenges of the times
[11].

The role of parents and the community is very
significant in preserving the tradition of turun sawah. As
explained in interviews, they are the main drivers in carrying
outthis tradition, aswell asserving asa living example for the
younger generation to follow and preserve the customs that
have been passed down through generations [15]. Parents not
only act ascultural preservationists, butalso as educatorswho
provide direct learning to their children about the values
contained in the tradition [16]. This is in line with the social
learning theory proposed by Albert Bandura in 1977. In his
theory, Bandura states that individuals learn through
observation of the models around them. In this context, parents
and the community actas modelswho provide direct examples
of how the tradition of turun sawah is carried out and what
values should be upheld. The younger generation tends to
imitate the behavior and attitudes of adults they consider
important in their lives, including in terms of preserving local
culture [17].

However, one of the biggest challenges in engaging the
younger generation in tradition preservation is their low interest
in local culture. This is largely influenced by the development
of globalization that brings various foreign cultural influences,
which more often attract their attention than the existing
traditions [18]. Globalization, with all its technological
sophistication and modern lifestyles, often makes traditional
culture seem old-fashioned or irrelevant to the younger
generation. They prefer cultures that are more practical,
efficient and often more prestigious [19]. To overcome this
challenge, a more innovative approach isneeded in introducing
and presenting traditions to the younger generation. One way
that can be done is by integrating traditional elements with a
more modern and attractive approach, such as through
agritourism [20]. Agritourism can provide a space for the
younger generation to experience farmingor rice fields in a fun
and educational way. By combining tradition with more
interesting tourism elements, it is hoped that the younger
generation’s interest in localtraditions can increase, so that they
feel a connection and pride in the culture they have inherited
[21].

Inaddition to being a meansof cultural preservation, the
tradition of descending rice fields canalso be seen as a form of
non-formal education oriented towards character building. In
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the implementation of this tradition, the younger generation is
taught about important values such as mutual cooperation,
cooperation, gratitude, and collective responsibility [22]. Such
values are important aspects in the moral and social
development of the younger generation that are not only useful
in the context of the tradition, but also in their daily lives. Non-
formal education through this tradition strengthens the
character building of individuals who care about the
environmentand the surroundingcommunity [23]. Forexample,
the young generation's involvement in the preparation of the
kenduri that is usually held after harvest teaches them about
collective responsibility and solidarity. They learn to work
together with others in an atmosphere of intimacy and kinship,
and appreciate the results of hard work done together. This
learning is very useful in building a sense of responsibility and
social attitudes that will be applied in various aspects of their
lives in the future [24].

In addition, the tradition also creates an opportunity for
the younger generation to learn more about nature and the
process of farming, which may no longer be found in
increasingly modern urban life. In the implementation of this
tradition, they can learn how to farm properly, get to know
differenttypesof plants,and understand howagriculturalyields
are affected by seasonsand natural conditions. This gives them
a deeper understanding of the importance of protecting the
environment and the sustainability of natural resources. Thus,
the tradition of turun sawah is not only a means of preserving
local culture, but also plays a role in environmental education
that can increase the awareness of the younger generation of the
importance of protecting nature and the environment [25].

The importance of involving the younger generation in
the preservation of these traditions shows thatlocal culture not
only needs to be maintained, but also needs to be renewed to
remain relevant in the eyes of the next generation. The
integration of tradition and technology, aswell ascollaboration
between parents,communities and the government, will create
a conducive environment for the younger generation to
appreciate and preserve their cultural heritage. In this way, the
tradition of turun sawah will notonly be a part of the past, but
can also evolve into a more sustainable future, while
maintaining cultural identity and social sustainability [26].

The tradition of turun sawah has a significant
contribution to food security, which is notonly limited to food
production but also to the utilization of diverse natural
resources. Through this tradition, people optimally utilize land
by planting various types of crops, such as corn, beans, and
vegetables. This crop diversification serves to increase the yield
of food production, while reducing dependence on just one type
of crop. In this way, the tradition of turun sawah becomes a
concrete example of the application of the concept of
sustainable food security at the local level. This is in line with
the principles of sustainable agriculture, where the use of
natural resources is carried out efficiently and sustainably to
meet people's food needs without damaging the ecosystem.
Through wise land management and plantinga variety of crops,
communities can create food reserves that are more resilient to
price fluctuationsor crop failures from one type of crop. Thus,
this tradition not only plays a role in maintaining the food
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security of local communities but also supports the
sustainability of the agricultural system in the region [27].

Aside from being part of cultural preservation, the
tradition of turun sawah also hasthe potential to be developed
into agritourism that can increase community income. This
agritourism concept combines agricultural activities with an
educationaltourism experience, allowing visitors to learn first-
hand abouthowto farm while enjoying the beauty of nature and
local culture. Villages that carry out this tradition have begun
to integrate traditionalfarmingactivities with elements of local
culture to create an attractive tourist attraction. By involving
tourists in farming activities such asrice field work, they not
only enjoy the beautiful natural scenery, but also learn about
sustainable farming methods and the importance of maintaining
local wisdom. The advantage of this agritourism development
is an increase in income for the communities involved, both
from the agricultural sector and from tourism activities. This
provides an opportunity for the younger generation to stay
connected to tradition while benefiting economically from the
activities they undertake. Agritourism also hasthe potential to
open new markets for local agricultural products, such as
harvested vegetables, fruits, and herbs, which can be sold to
tourists or marketed more widely through other distribution
channels [25].

The preservation of the tradition of turun sawah is not
only relevant in a local context, butalso hasa wider impactin
a global context. In many agrarian countries, similar traditions
are used to educate communities about the importance of
maintaining ecosystem balance and agricultural sustainability.
Traditional practices such as turun sawah, which prioritize
community cooperation, wise use of natural resources, and
respect for nature, can serve as examples of good practices that
can be adapted by other countries in order to achieve
sustainable development goals. These traditions help educate
communities on the importance of preserving the environment
while ensuring food security that does not rely solely on
industrial farming methods. The preservation of this tradition
canalso contribute to poverty alleviation in areas that still rely
on the agricultural sector as the main livelihood. Through
sustainable utilization of natural potential, people in
agricultural villages can improve their quality of life in an
environmentally friendly way and create more stable
employment opportunities. Thus, the tradition of turun sawah
can be part of a global effort to achieve food security,
environmental protection, and poverty alleviation
simultaneously.

To ensure the continuity of this tradition and increase
the interest of the younger generation, innovative measures that
arerelevantto the timesare needed. One approach isto package
the tradition of turun sawah in the form of an annual cultural
festival that involves active community participation. This
festivalcan be a platform to introduce this tradition to the wider
community, including the younger generation, in a more fun
and accessible way. In addition, modern technology such as
social media can be used to promote the festival, reaching a
larger audience and attracting the attention of the younger
generation who tend to be closer to technology. The use of
social media can help spread information about the benefits of
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